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ABSTRACT

The analysis of the textual relation in the Holy Quran is regarded as Al Munasaba. It is also called the organic unity
of the Holy Quran. It is an intersection between tafseer-i-Quran and linguistics. Whether the Quran possesses such
an integrity or not in regard of organic unity or thematic connectivity amongst its verses (ayah) and chapters (suras)?
The existence of unity within the Holy Scripture and chain of the Holy Quran is believed either in the form of
consecutive verses or in collective purpose which is to convey Islamic Preaching to all mankind.

The paper explores the history and development in the studies conducted with reference to the coherence and
organic unity of the text of the Holy Quran from Tafseer M Afateh-ul-Ghaib (keys to unknown) known as Tafseer-i-
Kabeer (the longest commentary) of Imam Fakhr-ud-Din Razi R.A. He meticulously commented upon thematic
connectivity in each and every verse (Ayah), its parts and every chapter (surah) of the Holy Quran.
Imam Fakhr ud din Razi R.A was the first man in the group of sacred Islamic scholars, did the interpretation
(Mufassireen) of the Holy Quran who made a great contribution in this regard. The present study is an analytical
research of the said topic “TEXTUAL RELATIVITY” (Al Munasaba) or the textual connectivity (Rabth) in tafseer
MA fateh-ul-Ghaib of Imam Fakhr-ud-Din Razi RA in 18" volume especially in Surah-e-Hood and Surah-e-Yusuf.
KEYWORDS: Textual Relativity, Organic unity, Linguistics, Thematic connectivity, Coherence, Interpretation

INTRODUCTION

Many considerable debates are existed on the theory whether the Quranic text possesses a thematic connectivity or
not. Through the analysis of the textual relationship amongst the Surah and its verses in tafseer-i- Kabeer i.e.
MA fateh-ul-Ghaib of Imam Razi' RA, we shall find a convincing answer to the question that where the linguistic
analysis and tafseer meet? Islamic Scholars are agreed upon the authenticity and the present arrangement of the Holy
Quran, which is according to the instructions of the Holy Prophet SAW, but they are divided on the issue of relation
theory. Some Islamic scholars like Mustafa Sadiq Al- Rafii* Said that “each surah has a variety of topics which are
not necessarily related to a unified theme, but it has a spritual unity in the sequence of its verses to the central idea of
the Holy Quran to convey the purpose of preaching of Islam to all mankind™3. He also added that” the physical and
spiritual unity is continuously realized in the form of rhythm and rhyme dominating the very surah®”
Some other scholars are holding the notion of the central ideas or the main claims of the Quranic Suras. “The whole
surah is devoted to a single idea and the various topics within the surah are elaborating it™. The above thoughts are
presented by Sayyid Qutub Shaheed® and Allameh Tabatabaei’ etc. Some non-Muslim scholars who tried to
translate the Holy Quran into European languages claim that “Quranic text lacks coherence and are scaterred
thoughts®.”

The present study is seeking to answer the above questions and to develop an approach to the following topics.

1: Literal and terminal research of textual relativity (Al Munasaba)

2: Development of coherent (Nazm) thoughts.

3: Some examples of thematic connectivity from tafseer MAfateh-ul-Ghaib i.e. Tafseer-e-Kabeer of Fakhr ud din
Razi RA.

Textual Relation or Ilmul Munasaba (~liall ale)

Literal Research:
Ibn Faris’® said that: ) ) i . .
opo Ay P06 Ll b3 L i 06y QLS5 AN (o ol Al et 208 Ol 8 S5 K 20dl5 G 6500
LA ) 5580 Y5 5 L Qe 280 A0S a3l 0l ) s 3
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“The basic meaning of the alphabets (- o 0) is “to connect a thing to another one”. The word (<) race is from this
origin. It was named so due to its connection. The word (<) is also made of this matter, meant as to describe the
beauties of a woman to express love with her. In this regard it has been used only for women.”
Allameh Ibn sayyaeda'' writes: ) ) . ) )
a5 o sl 13) QL il 3y S (5050 g Gl 0 255 e 5 (18 5 el o) il 5T (il 5 Ll

2o3a 5 e Y 0l e JAD aual Sl g 2AT ) b
"l and gl are called to a straight and clear path, the route of ants is also called (il ). Ants called il as
they are following each other.”
Hafiz Sayyutti® said that:

143, il 5 AISLE Al 8 dlid)

“Literally (*\<) meaning is (<I[lis) resemblance and (< _e) mutual uniformity.”

Terminal Research
Dr. Mana’ Al Qattan® describes that:

esadmiall Y AN LY G sl 3ol N A,Y) 8 Aleall g Aleadl cp Jalod Y an g sl Apalially o pall oA Jaal) ARl d Al

) ) 165 5 g0l 53 ) suad

“Literally” Al Munasabah”is : resemblance and uniformity. The terminal meaning is here “the knowledge that
discusses the coherence in arrangement of the sentences of the Holy Quran, its verses (Ayah) chapters (Suras) and
the science of interlinking and relativity to each other”.
The importance of this knowledge proceeds due to this reality that the present arrangement and sequence of the Holy
Quran is not man- made but Allah Almighty has revealed it. Therefore it is obligatory to know the coherence and
relevancy among verses(<bl) and suras.” However Dr.Sibhi Al Saleh!” said that:
18 ) suall (30 ) seda a5 Y (o JE AR a8 Oy ¢ s AT et 53 (830 ) sadl G 5 W) (s Aaliall 4 “The
regulation in this regard is that the relativity and textual connectivity among verses or suras sometimes remains
abstract and the other time apparent. However the opportunities of the abstractness of the internal relevancy among
the verses are very low. Besides that the organic unity among the suras (chapters) is very seldom.”
The central idea has a notable course in the internal coherence of the suras (chapters). After that the parts and details
are connected with the internal theme. Hafiz Sayyutti writes that:
“sometimes the shape of the organic unity amongst the parts is that a specific theme could not be completed by one
verse, and then the second verse comes for the completion of the previous subject, for interpretation,
interdependence or exceptionality. Sometimes the second verse comes for causal (Ji=3) and findings (<S)_xiu), as it
reveals for comparisons, examples, pragmatism or revisions. Similarly oftenly the verses come in antithetical order,
as after the characteristics of Muslims that of nonbelievers (kafirs), alarmings after illusions and the verses about
theism (259 after the creation and invigoration of universe.”"
I have an idea from my Quranic studies that sometimes in the start, the wisdom is appealed and then called upon the
heart, advises after orders are mentioned many times. So whenever one verse is joined to another one, there is so
much relativity. Each type of arrangement and coherence has many colors of beauties in its textual connectivity. All
themes of the Suras (chapters) are connected to its central idea. There is a great relation between the beginnings and
closing of the suras (chapters).
By knowing all these kinds of thematic connectivity’s we can find the accurate apprehension of the Holy Quran in
the fields of miracles, conciseness, meanings and its outstanding coherence. The manner of description of the Holy
Quran is relevant to the methodology of the ancient Arabs. They were not regarding the coherence and continuity
like the onward writers. The elision, conciseness and compression were the usual ways of their conversation and
discussion. In the place of clauses they did to use meaningful allusions and prefer it to represent by disclosing and
describing, to get the wanted effects by intellectual people. The contextual theme of the Holy Quran is according to
the approach of ancient Arabs as it was physical and natural. Therefore Allah Almighty sent all the messengers to
their nations in their own language for aphorism and advisability.

The Development of the Coherent Thoughts

In the beginnings of Islam the Quranic tafseer was limited only to the narrations (ahadiths) related to interpretation
and quotes of sahaba RA. They were highly related to Jurisprudence orders and revelation causes. Afterward this
field explored and discussion over literal and meanings grounds began. On the other hand in the interpretation of
Quranic stories Israeli narrations indulged the literature of tafseer. Books those were written in ummaids era, trusted
over narrations, were exposed. With the development of Abbasids, the mix up amongst Arabs and non-Arabs
promoted. Various cultures influenced into Arabic literature. The tendency of moderation and rationalism created.
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So the scholars of interpretation of Quran, granted their deep attention to disclose the literature and illustrative
beauties, so the attitude towards tafseer changed.

According to Sheikh Khifti Muhammad Sharif the book of Abu-Ubaida Mua’mmar-ibn Mussanna?® named Majaz-
ul-Quran was the first one which opened the door to rhetoric and literary debate in the art of interpretation.
However, Ibn Nadeem Waraq?! has called the book of Asmayee?? (2«<l) the first one in this regard. The Sheikh
wrote it to remove contradictions between certain Quranic verses. Another person of the same age Farah Delmi®
wrote the Tafseer Ma’ani ul Quran (the commentary on the meanings of Quran) and concluded with the literal
dimensions of these descriptions in the thematic connectivity, started by Abu Ubaida®*. Farrah Delmi has the
privilege to have written the entire commentary first®.

In the early third century AH, Imam Ibrahim Nizam?® of Mu’tazila argued the deviation rule in the discussion of
Tjaz-i-Quran. Denying which his disciple Jahiz?” wrote Nazm ul Quran?®. He called the quranic style of conciseness
(<£34) as miracle. Probably Jahiz was the first writer who wrote the book on eloquent miracle of the Holy Quran.
With the support of this book, other writers took up the pin and start writing in this regard.

Textual Relativity (*lial) And Tafseer M Afateh-ul-Ghaib
The major development and importance of the discussion in thematic connectivity came from Imam Fakhr- ud- Din
Razi’s commentary on MAfateh-ul-Ghaib. He granted a special attention towards the coherence and textual
relativity of the Quranic verses. Furthermore the precedence and delay of sentences, the differences of syllables, the
interconnection and disconnection of the words, their elsewhere differences and so on, uncountable secrets he
disclosed. Al-Razi is the first imam (religious leader) in the field of interpretation literature who nominated the
arrangement and coherence of the Quranic verses as “Miracle” like its words and meanings. He thinks that those
people who called the thematic methodology of the Holy Quran as a “miracle” meant to the arrangement and textual
relativity of the Quranic verses. Therefore he writes in his tafseer:
g_n.n;:‘);uha.\\}@MWMJ&}ALN\AALAMJMMHASL)\)Q\L)\FA:L@u)e\m@}a‘)}gﬂ\a%r@hmu@&tw}
23] (ngaiia e aillalll 038 (e (G yaa (bl ) sgan Cyly (A I 50T g shl oy ame 3] 1ME 02l Ol g il a5 4 i
29 08 LS ) 138 8 LaY) a5 ) 5aY)
“The person who gives the full attention to the modern and innovatory arrangement of this surah (Al Baqarah), he
shall come to know very well that as the Holy Quran is a great miracle due to atticism of its words and the honor of
its meanings, alike it is due to the arrangement and coherence of verses (Ayah). Probably the people whom
described Quran as a “miracle” because of its expression and methodology, meant like we have mentioned above.
Although it is very sad that I have found the common scholars of interpretation, who are the revolvers of these
wonderful secrets and are blinking of this uniqueness of the Quran”.
Imam Razi also writes that
30kl 55l 5 s 1 (G 2o se T il (T
“The most secrets of the Holy Quran are granted in its thematic arrangements and textual relativities.”
Like his precursor Imam Naisha Puri®!, Imam Razi also blaming the scholars of interpretation of his age, who are
lack of interest to this, appreciated knowledge due to their narrow mindedness. Furthermore he says that the real
situation in this regard is like to the couplet of a poet:
Ay Jaar) jraiud aaill g
32 jaiall A aaill Y o Hhall il

“Sun is seen very small by eye sight, though the blame is to sight not to sun.”

Once he writes in his tafseer Mafatheh-ul-Ghaib that:
A_L\;L@_ﬁt_!m\ c.\AdLm\u\L;.\.n‘_}“\_ly\c.\Ad)ﬁﬁaﬂ\mu\)ﬂ\d‘yﬁ\jﬂﬂ u.u_d\d;\(J\sSX\ u\m\(\a.\ad}}w@\}l&:
438 el gkl \M&F\ﬂ\@ﬁu&wﬂ\&\y\#\mymb‘ua:uﬂ_z\.@_ﬁuauﬂdh_z\(ub\ 3555 el Y (glod e g
333a05 2008 b AT I 51 e 8558 o3 O e BRI 03 015000 43 5K s led) (e Db (Ll GES
“People say that this verse (ayah) has revealed to answer those who prankfully said that it would be better to betide
the Holy Quran in a non-Arabic language. However these kinds of talks, according to me, are a worst cruelty with
the Holy Book of Allah Almighty. It is meant that there is no mutual relativity and coherence amongst the verses of
the Holy Quran. Though to say like that is a much amplified blaming on it, so how it can be accomplished the claim
that it is an arranged book along with this blame, furthermore is very far away to recognize it as a miracle.
According to me it is a valid reality that this Surah (chapter) is a connected discussion (p3\[) from beginning till to
the end.

And after the simple commentary on the above Surah (chapter) and describing its coherence he said:
}MU}MLAL.&A‘h‘}uﬁuﬁ‘é‘w}‘wb‘)}d‘bﬂk &.!JLA:LI)SJL;.‘J\‘\A}X\G‘GMY\:.\AL}M\J\L}\A‘:MA}M\L}AL}S}
Haalyme
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“Every writer who is realistic will recognize that if the interpretation of this sura is delivered like me, the whole
surah will be observed as one theme, and it’s all verses (Ayah) will demonstrate to the only one reality”.
Now I am going to illustrate some examplary samples of contextual relativity from the 18" volume of tafseer
MA fateh-ul-Ghaib commented by Imam Fakhr ud Din Razi RA.

Examples of Contextual Relativity in Tafseer M A fateh-ul-Ghaib from Surah HUD and surah Yusuf.

Surah HUD:
Imam Razi has described certain textual connectivity’s in the following verses of surah HUD.

€ s 4l 34T 5 AUs a5 o 33013 &l AT A )
And such is the punishment of thy Lord, when He punishes the towns while they are iniquitous. Surely His
punishment is painful, severe.®

Commentary on the Verse

?q_z\ w.:}‘dha.u.mﬁﬂ g_:\.\r_ U‘“r‘ﬁ‘d‘: ‘}J‘)jd_m‘)n \ﬂh&;@?\wﬁmwﬁtwmuﬁ@FM\m d}m‘)ﬂ )A\wuj\.u‘\.:\rdc\
3653 08 W b Gl gy IR aaiadil ) galls
Understand that Allah Almighty has informed his Prophet Muhammad (SAW) in his Holy book of the work done by
the previous messengers. When their nations antagonize them, the prophets paid them in the shape of perdition of
extermination. Allah Almighty also said that they were cruelest over themselves so the extirpation took upon them.
Then he said: ¢ 4alls ;a5 5 8l 331 13) 85 A4 S 5 ) So this verse has a deep contextual
relativity to the foreward happenlngs of the surah-

o st i aghanal 2 58321 V)5 U (ya 2 01 Sa LS ) (3 55 e oY 50 MadAe 135 8 E D6 )22

So be not thou in doubt as to that which these worship. They worship only as their fathers worshipped before. And
surely we shall pay them in full their due undiminished.*’

Commentary on the Verse
Mnd)u‘)ﬂc‘)u;huﬂ\ d\};\);b&ﬂY\d\th\?Jub)Y\am UMU‘C‘)‘“‘MQJL”M‘?&;‘
38008 4a3h e D) AT 250 5 E32a
Recognize that when Allah Almighty has mentioned retrospect about idolaters then mentioned the happenings of
fortunate and unfortunate people. Afterwards expressed the positions of faithless people in
his nation to the Holy Prophet (SAW).So he said {41 3e & &5 318)
fma s A Bl a1 28005 2450 (ouall 135 (e i AR Y 315 408 I8 i) 5 LT T )3
And We certainly gave the Book to Moses, but differences arose therein. And had not a word gone forth from thy
Lord, the matter would have been decided between them. And they are surely in a disquieting® doubt about it.
Commentary on the Verse

w}‘mh&?@&}ﬁM\mM}u)&\en?k‘)\)m\ha.:\u.u‘mﬂ\)\.S.:\QJQA.SAJ\ASJ\‘)A\QJ)Y\MY\QA&LAQJMM\FJ:\
FM‘MDGAA}ALFSDb“)}.d‘d‘).l‘wﬁ‘}A}):IALJM&_!)AA}FM‘?@Q;\_Luy‘ds@a.\.mw‘b‘).\u“b%éc‘}JLSJ\ASX\;Y}AU‘LA\J_]
\.\SAQX;“(:JL:u\ujcd.\.:dh}‘u});\a‘)&:\}?@auﬂmm\}sha\

40 S\, du o

Know that when Allah Almighty expressed the consistent denying of faithless people from theism, alike he
mentioned their antagonism of his prophet hood and the belying of his book i.e. Quran as well. And Allah Almighty
said that they strictly remained on this manner with all prophets and then described an example for their consistent
habit. When Torah (old testaments) revealed on Moses (AS) they showed their discordance to each other. Some of
them accepted and the other rejected. This shows that creation is going continuously on this manner. Then Allah
Almlghty says

€ GSIA (o &0 Bl ) Gad ezl &) Gl G Ty el ok 83l 315 ) 4
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And keep up prayer at the two ends of the day and in the first hours of the night. Surely good deeds take away evil
deeds. This is a reminder for the mindful*".

Commentary on the Verse

253al 3h Qb eyl 33 el sz § G e % Sl s3Zally Haly 48 5 4Ry 5 jal W s 431 gle)
Get that when Allah Almighty ordered him (SAW) of steadfastness (<«\siul) then directly granted the orders of
praying prayer (3 54=). This shows that after the faith in Allah Almighty the greatest worship is praying. (55ks).

éumﬂdﬁdj‘\kn}‘o}dﬂ\c.\kujd;\.;)dd\}ﬂ‘u u@)\;u\wﬂcu&)\s}}s
And all we relate to thee of the account of the messengers is to strengthen thy heart therewith. And in this have
come to thee the truth and an admonition and a reminder for the believers*

Commentary on the Verse

ah\s}\wu&yﬁy‘a%@ﬁda‘)}uﬂ\a%@ )Mﬂ\uamﬂ\)ﬂdwuj\a_zﬁ\rdc\

S Cad & HLah 4 Al i- \J\AA_J.\ Baa \\a\ Lm\(\ YJJ f a\(\d\.«;\ | PR (I al%s \g_m.u \(\a.n\sl\
J [E29)] =, J o 5 ¢S 3 34 s

4_1&:d@.m‘\.\SA?e_c\_u\c.orm@_dc&\u\}La;LmY\cm;d\Au\ch}‘uamﬂ\a%d}uj\c&mh\ﬂ“_ﬂag_mn\J\A_um.d\ d\AJLASM_Jﬂch

AJQM\MSAUM}BL}AL;JY\JAM

L MY\a.\AQA el "J}“J“’-‘“u# a5l . Beajeda A d}e@}um}«ﬂd;a}&s}«}di\au@d;h} 4}5 A_uu\a.\.z\ﬂ\)

CAA}AXH.\Q_I&JY‘)JQM\MJ‘LU.\“QM&

You must know that when Allah Almighty mentioned many stories in this Surah (chapter), then he illustrated two
kinds of benefits from these happenings.

1% Benefit: To strengthen his (SAW) heart for the payment of Prophethood and facing hardships. Because whenever
someone fall into difficulty and see his partner in that, it becomes light and easy. As it is a proverb that ( sl
i Cwee ) “Hardship when become common, lightened”. So when the Prophet (SAW) heared those stories and
came to know that all the messengers and their followers have the same hurdles. So the falling in difficulties by his
nation was become easy for him and got the power to endure it.

2" Benefit: The sayings of Allah Almighty: ¢ Stadall (5 835 Ak 5a5 Gall ol 3 dela ) There are
three options of this f-\k saying of Allah Almighty:

1: First is in this Surah (chapter)

2: Second is in this verse (Ayah)

3: And third one is in this world and this option is far away from reality.

Surah Yusuf

Now I am going to write some examples of textual connectivity from surah Yusuf.

{uw\ )MJ.\S}LJ:} a\.m\a.\.m\chwj}l
And when he attained his maturity, we gave him wisdom and knowledge. And thus do We reward the doers of
good*
Commentary on the Verse

d.ILAA 4_:\(\ L:A
sl A W 2 ) b el bl 4 il olal il o i 48) & cadl) ol Ll assa) O sl dmu\?u\ﬁ} _,J}ymm\
ol 3152 85 &) 106 Ga el Gag ol ol e o jia e ;\);nsu\s?unQwJuuemu\uua}mm\}‘gd\”sgmuu
4_IL ijemujr_ \}m\} MLA)X\ g_sm.m.\;}uJ\.u‘ﬂJ‘ ;LAJ—I‘)SM}L:JLLI&‘;)JL:JQ )M}.\«.t;\ u\ d\ﬂw?GAA}‘w‘ JL.«-_Y\
uu)np}u\bumwJSJM\@JBQJ;W}UM;JLAQJL“

9055l (5 545 K5 a3 06 &
Imam Razi says that there are a few options in this verse. The first one is the coherence and textual connectivity of
the verse. So it is to say that when Allah Almighty explained that those people misbehaved with Hazrat Yusuf AS
and he handled the hardships with tolerance. Then Allah Almighty granted him a graceful place on the earth. When
he reached to his veteran age, Allah Almighty granted him knowledge. The main aim is to describe that all these
awards, he found is the reward of his endurance in difficulties. Some people say that Prophethood is the reward of
good deeds. Some other says that whoever bearded the hardships from the side of Allah Almighty and become
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thankful, gets Prophethood. They fleed on their claim that when Allah described the tolerance of Hazrat Yusuf over
difficulties, then he also mentioned about giving him Prophet Hood and said:

€ Ol (5 53 S5 )
€ &alall 218 Y &) ol i GRal 35 A1 4 Mk 08 & b a5 Gl ) il 5 i e Wi B b 0 Angl 550 2

And she in whose house he was, sought to seduce him, and made fast the doors and said: Come. He said: Allah
forbid! Surely my Lord made good my abode. The wrongdoers never prosper?’

Commentary on the Verse

Ba Eaak el A5 L8 (LAl s JLal Qe 5 8 a3 e il B gle)
Imam Razi narrates that the coherence of this verse to the previous text is known that Hazrat Yusuf AS was

extremely pretty and handsome. When that woman saw him, she become hopeful about him then Allah Almighty
said:f Lin Ao A Bag)s)

€ adl e 3 Gazd OV 16 ok AL 351 (o 135 L Culls il (o0 aai Ul 5 )3 (ra Alaped 385 QI LI 5 ) 23

And they raced with one another to the door, and she rent his shirt from behind, and they met her husband at the
door. She said: What is the punishment for one who intends evil to thy wife, except imprisonment or a painful
chastisement®.

Commentary on the Verse

415 i 5l ym 5540 a5 Ui o 401 35205 ALl L 3 <08 50 3 gulls A, Aol % T gl S8 T T3 401 ke
Wi ) A2 daa

The textual relation of the verse according to Imam Razi is that:

Understand when Allah Almighty narrated from the woman that she intended so, along it he also said the position of
her demand and the running of Hazrat Yusuf (AS) from her. So stated that { —Ll\&sul s} and the meaning is that he
ran from her and was trying for going out of the door and the woman was going fast to snatch him towards her.

€ Cpplall (oo b 315 a5 500 s Uy o (5 alabdild ani e 40351, 405 4 A (530 (R0 s ) 24

She said: This is he about whom you blamed me. And certainly I sought to seduce him, but he was firm in
continence. And if he does not what I bid him, he shall certainly be imprisoned, and he shall certainly be of the
abject™.

Commentary on the Verse
G0 Nad (il (el s 43541 4515 L (glinasd il Gl e (i IO 3 ) 530 U A LGB 38 3 ol 5l 3 Gl T 6 2 (G e
S2asie 44 Ol 431 g e L i T Gedad s3a 53 5% (Y Bal o3l (gl &y

The organic unity of this text to the previous part of the surah is according to Imam Razi that:

It should be cleared that when the women said about the wife of Aziz that ¢ L iz 3 ) “his love has entered into the
core of hers heart.” So it become harsh for her and gathered them G § {oakd s (3000 (18], Wb So when they saw
him, they deemed him great, and cut their hands (in amazement) That time she said to them that they are more
blamable than her as they can have only a glance to Hazrat Yusuf and it happened so like with them, which was
worse than Zulekha. Although the stay of Hazrat Yusuf along with her had been for a long time.

CONCLUSION
It is a reality that the Holy Quran is the greatest treasure, whose diamonds cannot be counted. The great scholars of
interpretation have described different sides of the knowledge of the Holy Quran. This book of perfect guidance is a

complete code of life and has different colors of its beauty. Ilmul Munasaba is an important knowledge about the
Holy Quran. Fakhr ud din Razi was the first Imam of the Quranic tafseer who put the foundation stone of the textual
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connectivity in his great commentary on the Holy Quran i.e. Tafseer Mafatih al Ghayb. I have given some examples
in this research article about the coherence and textual relativity from Tafseer Mafatih al Ghayb, but this
commentary is in the need of comprehensive discussion in this regard in the shape of M.phil or PhD researches.
Imam Razi has mentioned organic unity in his whole tafseer and has maintained describing thematic connection
amongst the Suras, verses, sentences and clauses of the Holy Quran. Therefore it is needful to grant a keen
concentration to Mafatih al Ghayb in this field. This will be very useful for the upcoming scholars to do research
work in this field to disclose the various sites of the Holy Quran for public benefits.
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