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ABSTRACT

It is a fact that Hanafi School of Thought in the domain of Figh is enriched with innumerable
compilations/articles/books and there has been adequate/hefty research in every aspect of this Figh.
However, fortunately, some jurisprudents of this Figh have been bestowed with the distinction of acceptance
or popularity in this domain and their compilations have been an essential part of the Figh curriculum till
now. Amidst these, we find the personality of A‘llama Badrud Din A‘ini, who has rendered very lofty and
majestic services in different branches of Islamic sciences such as Figh and Hadith.

The explanation of text Kanzul Daqaiq i.e. Ramzul Haqaiq is also one of these services which solves the
text very excellently. Consisting of many opinions of different Figh Scholars, it also comprises many
Fighi Hadith. The evidence for its importance is that it has also been a part of curriculum in the past. In
this article, we try to present vividly the important properties/features of this book (Ramzul Haqaiq).
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Prophet Muhammad (PBUH)

INTRODUCTION

NAME, BIRTH AND ANCESTORS:

Mahmiid bin Ahmad bin Misa bin Ahmad bin Hussain bin Yousaf bin Mahmud, E‘intabi
(A’ini), hanfi, Badruddin and his attribute is A’ini, which is attributed to the village E‘intab, a
village/small city situated near Halb. For this reason, he is called E‘intabi and A‘ini. [A‘llama A‘ini
was born in a pious and knowledge loving family. His father and grandfather was a judge.?! A‘llama
A‘ini, being related to an educated family, received education from his early childhood. In the very
Eintab, he memorized the Holy Qu’ran and learnt different kinds of knowledge. After getting
experience in Islamic sciences of that time, he became representative to his father in the field of
Judgment (Qaza) P!

JOURNEY FOR RECEIVING KNOWLEDGE:

He travelled to Halb, (near E‘intab) in 783h, where he learned greatly from Yousaf Almalti
(Bl “ang) and also heard from him some parts of Hidaya. Then he went to Bahesna (L) Maltiya
(~kll) and Kakhta (13S), where he received Islamic knowledge from great scholars of Islam of that time..
At last, he acquired science of Hadith and related knowledge in Cairo from the experts of that area. 14

TEACHING AND OTHER JOBS

He spent a greater part of his literary life in Cairo ( Egypt ), where he rendered different
services, like teaching, compilation etc. He taught Islamic Sciences in Madrassah Moayyadiyah ( ~w_2[]
~30) from 819 to 855h and for some time in Madrassah Mahmudiyah.

He has been on different posts like the charge of Accountability (Hisba-~ws), Dedications
(Thbasbs) exe) and the post of Judgment (Qaza). Algamusul Waheed explains the Hisba as an
accountability post to supervise the dealings of the people and to bring the wrong on the right path.
BXhbas is a post of dedications.®! A‘llama Sakhawi said that A‘llama A‘ini, was the only scholar who
was entrusted with the above mentioned three responsibilities at a time. ["]

DEATH:

A‘llama A‘ini died at the age of 93 years . A large number of people attended his funeral in Jamea Al
azhar. 81 A part from so many books, he also founded a madrassa, near Jamea Al azhar which still
exists. [
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THE INTRODUCTION OF RAMZ UL HAQAIQ AND CHARACTERISTICS:

FighHanfi is amply with writings and compilations of Islamic Jurisprudence and a lot of
research has been made on every aspect of Hanafi school of thought. Some experts of Figh (Jurists) are
such that ALLAH has bestowed their writings with a lot of popularity which have been a part of
syllabus till date. Amidst these, there is a prominent book, KanzudDaqaiq, which is regarded as an
authentic, short and comprehensive text in FighHanfi. So many explanation of this book has been
written by Islamic scholars, but the most important explanation is RamzulHaqaiq, This book is of an
average size , excellently solves its text, consists of many Hadith relating to Figh and also incorporates
the opinion relating to the different schools of thought of Islamic jurisprudence. Hitherto, it has been
given the honor of being a text book in the Islamic educational institutions in the whole Muslim world.
Due to being an annotative book of KanzudDaqaiq, the content,s arrangement is subordinate to Kanz.
Its methodology is that firstA‘llamaA ‘ini, explains the text, adds a short expression to it. Later on,
describes the differences among the jurists (Foqaha’), Sahaba and Tabieen, specifies their arguments
also.A‘llamaA ‘ini himself, describing the characteristics of the book in its preface as follow.

Alaia QI byl 4l e i g M Al o pAuald caa Jiy Le Lga i Jay L Lgda (Sl g g 4l g ()5 4y,
bugy Je Al duay laall Jilwall (e 4 g g B ) 28 050 g (8 RSy Al 0 a8 8 g AT
(0] et illy SV SIS s il g (el a3 g Ja i) g ol 2Y) (08 uina

Although several explanatory’s texts have been compiled, but some among those are very
lengthy which cause burden, others are too short which fails to explain the text's objectives. So, I
wrote, (seeking guidance from Allah ("Istikhara"s)a3ul) such an explanation, having normal size,
which would solve the difficulties of Kanz, and would unveil its hidden points.
The details of its characteristics are as under:

1: MODERATE EXPLANATORY TEXT:

Sizely, Ramzul Haqaiq is a moderate and normal explanatory text. Albahrul Raiq, (A‘llama
Zainud din s/o Nojaim) has nine volumes, Tabyinul Haqaiq (A‘llama Fakhrud din Zaila‘y) has four
volumes, Alnahrul Faiq ( Umer s/o Nojaim) in three volumes, while Kanzulbayan (A‘llama Mustafa
s/o Muhammad Al tai) is short having only 129 pages. Contrary to all these, Ramzul Haqaiq (by
A‘llama Aini) is a medium book, which has only two volumes.

2: CLARIFICATION OF KANZ TEXT:

Kanzul Daqaiq is extremely short text. Such books comprise of very complicated expressions.
In such texts, unless the described pronouns, conjuncted nouns and the word's relation are explained,
the under consideration matter is very difficult to understand. Hence, A‘llama A ‘ini has specially cared
about such complications. For example,

A G (ol (Al GEaY) () 2aad) ajang o il 935 asan A1 o Cilae ad Il (aandly)
[1/194] €CE8Y) ¢ ) grant Gl g) 1

The text (z=all3) is conjuncted on the word «[l z 55 a> i.e. gathering b/w two sisters in a
single marriage is prohibited, in the light of Allah’s saying: {05 cm e[ 99 1]

Here, the interpreter's word «...4l# e cale «8 llyis the grammatical explanation of the word:
«=>ll 9 and hence, the Effective (J[le) in the conjuncted (< sk=) and “conjuncted on” (~le <ssha[) is
grammatically one, therefore, denoting this fact, the author edited: «aeaVl a5 @l». Such like, by
adding the word «zS ¢ua (y[sly, indicating that it is grammatically a discriminative word.

He explains the difficult words with the help of Arabic dictionaries. For example, the
word«@bywhich has come in the text, has been explained with such a detail:

Means a shade made upon a house-door, there is no construction upon it. Some said:«&is,
means the vertex of which is the wall of one house on the wall of other. the book “Almughrib”
describes: every umbrageous and covering thing is called "zullah" building it may be, or hill, or cloud.
The Fuqaha’s term means the veranda that is made upon the door M2l According to the book
“Tilbatuttalaba” [13lit means the canopy upon a house-door.!'¥l And according to the book “as Sihah” it
is like a terrace.!'s)

3: MENTIONING THE DIFFERENT OPINIANS OF FUQAHA:
A‘llama A‘ini has mostly described the differences of Jurists of different school of thought
.He describes three kinds of differences in this explanatory:

A. Among the Hanafi scholars, elaborating it with the two-sided arguments.
B. Among the three eminent scholars (Imam Malik, Imam Shafi‘, Imam Ahmad bin Hanbal).
C. Among the companions (Sahaba) of the Holy Prophet (PBUH). Examples are as under:
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e If a minor marries without the consent of guardian (Wali) it will have the right to reject/cancel it
after being adult? These inter differences have been described by A‘llama A‘ini as under:
) S i 16U ) g (g (e Lalhl 1oLt ) Wiy 13) ol (B llly ) J3) 8 il a5 (Lagly)

[1/202]...080 2 Lagd JLA Y gy g3l JBg il agan .\AMJM.\.\A‘;.-\ die (Al oY) e

Becoming adult, they have authority to cancel the marriage or maintain it. According to Imam
Muhammad and Imam Abu-Hanifa, father and grandfather is exempted from this authority. Imam Abu-
yousaf has refused any such authority.

e Is the word “Nikah” necessary for the formation of the marriage? About the existing difference
between the Ahnaf and other jurisprudents, Allam A‘ini says:
LBaally dlalls (Jadl B ) dilail puag) Ly ol (Lag) clin g3 s gad gl Bdly (plsill) B (Lailg)
ahady Y o aBLAN JU ... A0 0 dlle Ao g daial) dllal Coan Ad) g cellall 85 LAY LY <Ly gad g £ pidl g 2l g
[1/191] .2ani S8 435 g 3l g IS 2kl V)

The marriage agreement is formed with the word “Nikah”. As someone requested someone to
marry him and the woman answered in positive form. And also with the word meaning the immediate
ownership, like to make at-Tamlik (owner), as-Sadaga (give charity), al-Bai‘ and al-Shira (sale and
purchase). Because all these words denote the meaning of possession. According to Imam Shafi‘ and
Imam Ahmad, only the words “Nikah” and “Tazweej” ( zs s z\S)) are necessary for marriage. '¢
e Describing the differences among Sahaba (companions of the Holy Prophet) in the gathering of
two sisters in the possession of one husband at a time, A‘llama writes:

Lo gaall S soibalis Jig cdde ) (i) allla (0l (Ao I8 gh g sdashl g LSla Lags ganll YT

[1/194] s &) ) Ao J 8 o slalal) dale g (aSilagf ciSla Lo gf) o Mad Al g (§DUY sLiayf Uag
According to Ali, one can possess at a time the two Bondmaids, but without intercourse. Whereas,
Hazrat Usman permits the intercourse also, due to the unconditioned text of the Holy Qu’ran; <SiCL(
[171< Ll But majority of the scholars (U*lama) agree with the Ali’s view point. 0!8

4: THE DESCRIPTION OF THE JURISTS FUQAHHA’S ARGUMENTS:

Not only does A‘llama A‘ini explains the diversities of Jurists, (Fuqaha), but also provide
proofs of other school of thoughts. The arguments comprises of both rational and Nar rational. He has
mentioned almost eight hundred Hadith ( sayings of the Holy Prophet Muhammad PBUH) as a proof.
A‘llama was a Jurist, as well as an expert of Hadith. (muhaddis)

Therefore, sometimes, needingly, he also elaborates the authenticity of hadith text or the
narrator in the light of experts. For example, describing the minimum quantity of marriage fee ([),
A‘llama A‘ini, after being mentioned the sayings of Foqaha, asserts the related Hadiths and the sayings
of experts of Hadith.

S Cnaal o) e 0 e$ Of Sla U s Of Jla L saaly Bl JBy ... (a8) 2 8 sde) gl BT g (4B8]y)
Oy g9 Lalg 3y gal olg ) e daioat 388 1y gl Ly gow A0S pda B pal (Blaua (B e Gy 1J aBludl Agle Al
sla ld die m!gm’)uy (n el A U\»gJJLd‘gs‘;.\‘UJ\a\JJ«eMIUG o tald cledy cia o35 3
Juad «m.\wn\qu» s el (¢ Lg.d\‘_\ue.s» A g JUBE (g 35 Al 0 e B 5T A i A Jgmy )
4.9'.&;3\ olgy ««bl.«.u ?JJ\» e)b.d\ agde 4l
bLEJ\u.\cL;A‘g.\.usw\w@gsgahﬂJ\ﬂ\aIJJ<<?h\JJb)@ On B ga Y )alauuaauﬁ‘stLaLdj
6.9 1) il y 3k (019, olageall g ¢ sl Adin A gl g ok (e o) g (gl O (Ol Laag
4y Jadiud La By 108 4df dle Al (pud) o 08 g cpigall 7 (B (sl 083 Ay gingd U juay 3k (e
[1/208] . o) 88 0 4 sl g (gl 0 83 a1 2 By B sl

The minimum quantity of Mahr (marriage fee) is ten rupees (silver coin). According to Imam
shafei and Imam Ahmad: the thing capable of being value in dealing, is capable of being Mahr. [1°]
Because, HazratJabir narrates the saying of the Holy Prophet (PBUH): the one who gave two palm
wheat fine flour or date, the woman will be legitimate for him. (Abd Dawid). 2%Also in Hadith, if a
woman married against two shoes, the Prophet (PBUH) considered that marriage as legitimate .
(Tirmizi) Iman bin A‘wf visited the Prophet (PBUH), while there hRa Also it is narrated that Abdur !
appeared upon him the effects of wedding, and informed him about his marriage, the Prophet (PBUH)
asked him about the quantity of Mahr and Abdur Rahman bin Awf determined the gold equivalent to
the kernel of date, then the Prophet (PBUH) said: invite for feast, though it would with the sacrifice of
a goat.

This Hadith has been narrated by a group of mohadhiseen??. Our argument is the narration of
Hazrat Jabir that Prophet (PBUH) said: no mahr is permissible without ten dirham (silver coins). Imam
Darul Qutni mentioned this Hadith.>3! Yes, there exists in its chain of narrators the two transmitters:
Mubashir bin U‘baid and Hujjaj bin Artat, who are unacceptable.?*! But Imam Baihagi, **Jand Imam
Sohaili have also, described the said riwaya (narration) with several channels. Imam Nawawi specified
that a weak (which has a technical weakness) riwaya becomes authentic when it is narrated with
several channels and it can be presented as a proof. Also,”! Imam Baihaqi and A‘llamalbn e Abdul
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Barr declared the utterance of Hazrat Ali: the minimum quantity of Mahr, with which a woman can be
legitimate, is ten rupees. (Dirham). 27]

Apart from it, A‘llama A‘ini demonstrated rational arguments also in the book. For example,
about the legal fairness of marriage, without mentioning the Mahr, he writes:
uﬁ,u?lﬁlsﬂ‘_\a\‘gﬁx.d\h\‘g aU.AJ‘).\Lle.MCIJJJ\ A CLS.\.“uY ‘)@-«-“JSJ)U‘;\ (a)S.\)LiclS-\l\ o))

[1/207] Apauddl o

The marital bond is legitimate, also without specifying the Mahr. Because, nkah is a bond of
intermixture. Legally, Mahr is essential, but it does not depend upon specifying during the nikah
procedure.

Likewise, in the respect of equality in the nikah, he writes:
[17204] « 3US atny ¢y g laty (ulil) (Y ¢4y ) pudaly 43 6L 0 Lagn (Aol (38 pdiS b S ()

After being married (of a woman) with an unequal person, the woman’s guardian can separate
both the man and woman from one another because, such marriage causes mental harassment. The
reason is that the people regard it as a disgrace.

5: RESPONSE TO THE OPPONENTS’ ARGUMENT:

Commonly, A‘llamaA‘ini also specifies the replies to arguments of Ahnaf’s opponents. For
example, A‘llamaA‘ini, replying to the arguments of Imam Ahmad and Imam Shafi‘ii, writes as
follow.
u'mdmm_ms*m N sl o Jgana glajill Cuaag ‘tw,a,w\uéu\.s 39l il Enaa gy
S L sa g aal s A sl e g JiSY) A ?A\J.\M@uﬂ\ Cuda B Bl g (Jeaal JB glaall
Uar it o Jgana kil 134 e 4] e pail) 51 g3 81 6il) dﬁg“'wlﬂ\)\pui:mt_:uu&w‘)m.\

[1/208] «Lis3 LS glaall

The Hadith of Imamabt Dawad is about Mut‘a marriage, which has been cancelled, the
Hadith of Imam Tirmizi denotes the quantity of immediate Mahr, because, to pay some Mehr before
intercourse was a part of Arab routeen. And the kernel, recited above in the narration, had the value of
five dirham as explained by majority of scholars (ulama), three dirham in the view of Imam Ahmad,
which is more than two gold coins (Deenar), So, for what reason, the said Hadith has been presented
for the proof that one rupee also is enough for the legality of Nikah. (marriage)

6: THE IDENTIFICATION OF A SUPERIOR UTTERANCE:

Sometimes, more than one sayings are reported from Jurists or the Figh experts (Fuqaha’). In
such cases, A‘llama A‘ini prefers one of these in the light of supporting arguments / proofs. Also he
denotes the saying upon which a religious verdict (Fatawa) has been issued. For example, he says:
cs}.\ﬂ\‘-\.‘ﬁ‘g ‘L@A\MJHAUJG u\)adau‘)u&e.‘u‘yd).lu&\d\ JJJ ‘N\JS.‘UM\JJJMU ‘uSaH\»

[1/200] «LAJ e Y \JIA O Ol chAJuJSJ \JJLI as o \.ULI O O Lgrad u\ u.IL\.GJAS\ JS'U

When she started to weep, because, it is the symbol of undesirability. Some Fugaha said: if
she weeps without loud voice, it would be no refusal, but sorrow upon the separation from her parents
and on the very decision the fatwa has been issued. Imam Marghinani said: if her tears would be cold,
it denotes willingnesss, otherwise, in case of being hot, it denotes displeasure. %]

If someone gives divorce to his wife in the state of addiction, the Fatwa of Hanfi school of
thought describes that it is effective. Whereas Imam Shafi‘i and some other Jurists (Foqaha) regard it as
uneffective. Describing the differences in this case, Allama A‘ini asserts:

Y aglgy 8 aaaly Jsb B B aie g (o Sa Blhaal) (IS gl gl M S Al B e dibe (O jSw) Al
el o slan O3 o LS Jlad Jil) sa Jial) daua o sainy 4 glakilly A S (58 g 4B ady
[1/234]44e (¢ 5380 O Al SN Jadl) il JLid) g

The word is adjacent to the word. i.e., whether the divorcer would be an addict to narcotic.
29mam Shafei, Imam Ahmad in his one report, consider it non effectivel*IThat is the decision of
Imam Karkhi and Tahawi BU. Because it depends upon the accuracy of the intellect, which is now
missing. So, it is like when it ceases with medicine or cannabis. AbtilFazal Kirmani issued the Fatwa
(verdict) upon it. 2]

7: SUPPORT WITH LEGAL MAXIMS:

Legal maxims plays an importance, role it occupies many details. Whether a legal maxim can
be presented as an argument for a case or not, it is a separate discussion among the experts. But, no
doubt the Jurists (experts Fogaha’) have described importantly these rules only for the goal of support.
A‘llama A‘ini also has interspersed these rules in his book . From Kitabul Nikah to Kitabul Waqf
consists of 40 rules, despite being a one fourth of the book. There can be guessed about the rest parts of
the book.
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SOME OF THE RULES MENTIONED IN RAMZ UL HAQAIQ ARE GIVEN AS BELOW:
[1/284] aias ¥ JOEAYN g « ) sl adiay dadial) (uin < g i Jua¥) <
When the absolute avail of an animal’s organ passes away, it is illegal to give such animal in
penance (Kaffara). The same is the case of a defective animal.
[1/429] Ay J sa¥) A ) 23
The original state in all the things is permissibility. to use all the things is legally (Sharia‘t)
right.
[1/429] ol oL Lellay ¥ Cilea s XX
Qualities existing in a thing would be determined against no price.
[1/447] @2 oS0 Y aall <>
A subsequent thing will never followed by another subsequent.
[1/292] o) 5IY) Jals agall 23] <>
Tagadum (The passage of time upon a thing without the expression of any refusal) is the proof
of acceptance.
[1/386] Sbadl 3sia (B pdla pd palidl
Taqadum (The passage of time upon a thing without the expression of any refusal) does not
become a hurdle in the human rights.
[1/221] 5 iina s 4uadi (o 5 jal) Al @
Islamic Sharia‘h is indifferent to the one’s who harm/hurt to oneself.

8: THE ASCRIBING OF AN UTTERANCE TO HIS ORATOR:

During the explanation of Masail (cases), A‘llama A‘ini refers also to the speaker or the book,
when he ascribes a saying to him. During the argumentation with a Hadith, he also describes the name
of reporter and the book. Majority of Hadith have been reported with the reference to the basic sources
and Sihah e Sittah (six authentic books of Hadith). Almost seventy sources of Figh have been
mentioned like Al-Ajnas by Natiqi, Al-Ikhtiarlt Ta‘lill Mukhtar by Mausali, Al-Asrar by Imam ad-
Dabiisi, Al-Ieedah by Kirmani, Tuhfatul Foqaha by Samarqandi, Badaius Sanai by kasani, Fatawa al-
Walwaliji, Fatawaahl e Samaqand, al-Mabstit by imam Sarakhsi, Mukhtasarul Karkhi, al-Muhitul
Burhani by ibnmazah.

9: OBSERVATIONS UPON JURISTS (FUQAHA):

A‘llama A‘ini has a distinct position all the in Hanfi scholars, having depth and rootage in
knowledge, which is obvious from his compilations. He criticized several times different Foqaha’ in
Ramzul Haqaiq. From Kitabul Nikah to the Kitabul Waqf (one fourth of the book), A‘llama reformed
ten times the expression of A‘llama Zeilai and seven times of other Fuqaha.

For example, in the discussion of Nasi (forgetter) and Mukhti (mistaker), A‘llama asserts:

b Sy s lall il Y g s e elall B 1 shy o A0 1Y) LaS dadal) eIl 31 pal gy sz L Sy

132 ) Ul Laly copaall 2ald 8 by b 188 Wl YT cad 08 ol 4p BAN Ge Jaadall Adf (Al

Boga di cslady) dda ash g3 Jaglal) 13 ) B g ¥ sl (anali Y el (B Claeadl) Aida oY ¢Jaglal)
[1/343] « Al Gaadd) albail aiay ¥ 13g3 Cilad gilual) Calal) o ol Gilay ¥ o dilag o) eaali)

According to A‘llama Zela’i, the example of Nasi and Mukhti is like someone wants to say:
give me water to drink, and instead he says: by God! I shall, not drink the water. Kitabul Kafi describes
the Nasi, Mukhti that is the one who forgot to pronounce the words. For example, someone asks a
person: why don,t you come to us and he without intention answers him: why not, by God. This
justification is necessary, because the real oblivion is unconceivable in Yameen (oath). B3JA‘llama
A‘ini says criticizing this: there is no need to such justification, but the implication of oblivion is to
take oath of not taking the oath, then he, forgetting it, takes the oath. So, such forgetfulness will not be
considered and the oath will be counted.:

Likewise, if a husband says to his wife:s G LOSLUL) (You have the choice of two ways:
divorce or wifehood), in this case A‘llama A‘ini criticizes A‘llama Murghinaniin the following words.
dathy (o) (Baalgr cully (ARl i & Ay gl (ol Clillay) 13 gS3all Alivall B dilsa A (B 4l)

e Y e ¥ 4dS g pally gl () 5 Y ¢4 e W BalS L) s 4] (o Mgl oS3 Ly L Baalg
[1/248] .73 o 98l s

Now, if the wife answered in the words, she will be separated with one divorce. This the
decision of the Kitabul Hidaya’s author, A‘llama Murghenani, that the divorce will be Rajee (the one
after which a husband can accept his wife without the renewal of Nikah.) is wrong, meaningless.
Because, although she gave herself with "Sarth words" (the words which are specified for divorce), but
there is no account to her action, the focus is upon the husband’s Tafweez (delivering of divorce).
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A DIFFICULTY AND ITS SOLUTION:

Allamaibn A‘bideen writes,in the preface of Raddul Muhtar;
u.tS.“ QA ;LﬁY\ JJ&JYM\ ‘_,.\.uﬂ\ CJLAMM\ Lla.u.udl& U-\MS\ An\ M du\ Lta.u.u.‘ waaY\ C)M‘AJ))

«JL«.A.\Y\).:JMCJMJM\J-\JU‘,M}SSI c).uj‘)q.\.\\.s‘:)a.:;dl

My teacher Hibatullah Ba‘li says in his explanatory textof Ishbah: our teacher A‘llama Saleh
Junaini asserted: it is not permissible to give Fatawa (sharia opinion) from the short texts, like Alnahrul
Faiq, A‘llama A‘ini,s explanatory textof Kanz (Ramzulhaqaiq) and Ad-durrul Mukhtar: 34

Apparently, the idea can be derived that Ramzul Haqaiq is unauthentic and unreliable book.
But the fact is that its shortness is not the proof of weakness. Otherwise, the text KanzulDaqaiq is
shorter than it, So, it should have been a more unacceptable book. Still the Fuqaha have counted it an
acceptable texts. Although weaknesses exists in every book, but it doesn't mean its total rejection.
Moreover, a short book consists of the basic aspects of a case. It doesn't enclose all the related sides of
a case.

Therefore, the prescribed expression is about the precaution in the field of Fatawa writing, not
for the degradation of Alnahrul Faiq

THE COMMENTARIES ON RAMZ UL HAQAIQ:

1. Miftah ul Kanz wa Misbah ul Ramz a‘la Ramz ul Haqaiq: auth: Ibn e A‘rab shah, the chief
justice of Damascus,s Hanafi Foqaha, Abdul Wahab bin Ahmad, (901h). B33!
2. Hashia (commentary) a‘la sharhil A‘ini a’la Kanz ul daqaiq: Ibn e Zuhaira Ali bin Jar ullah

bin Muhammad Makki Hanafi (1010h), the orator of Masjid ul Haram. The commentary is
limited to Kitab ul Hodiid. B¢

3. Hashia (commentary) a‘la sharhil A‘ini a‘la Kanz ul daqaiq: Ibrahim bin I‘sa bin Muhammad,
the imam (pray leader) of Haram e Makki, (1076h)

4. Kashf ul Haqaiq ul Hadaiq, commentary on preface of Ramz ul Haqaiq and Kanz ul Daqaiq:
Sulaiman bin Mustafa bin U‘mar Mansiiri (1179h)

5. Raf‘u ul A‘waiq un Fahm ¢ Ramz ul Haqaiq (Hashia a‘la Sharh el A‘ini): Abdul Miin‘em bin

Muhammad Taj uddin bin Abdul Muhsin, Makki, Hanafi, Mufti at Makkah ul Mukarrama
(1174h). It is the detailed commentary upon Ramz. There exists a script in Shah Sa‘td
University, containing three volumes, of 1200 pages. It has been written in 1257h. 7]

6. Hashia a‘la Sharhil A‘ini a‘la al Kanz: Muhammad Hussain Hanafi, Mufti at Makka
Mukarrama: (1281h). It is an incomplete commentary. Its author is the pupil of A‘llama
Tahtawi and also assistant of A‘llama Tahtawi in writing of a commentary upon Durr ul
Mukhtar, 8]

7. Al Rawz ul Faiq a‘la Sharhi Kanz ul Daqaiq: A‘llama Muhammad Khaleel bin Ibrahim
Trablusi hanafi (1305h). 3%

8. Hashia a‘la Sharhil A‘ini a‘la al Kanz: Abdullah bin Hussain Shareef (after 1289h). [4%!

9. Tagqreer a‘la Sharhil A‘ini a‘la al Kanz: Abdur Rahman Bahrawi Azhari Hanafi, (1330h), who
was the teacher of A‘llama Muhammad Bukhiat Mute‘i . 1!

10. Khatema a‘la Sharhil A‘ini: its script is present in Darul Kutub Al Misriyyah. Its number is
22654.

THE VARIED COPIES OF RAMZ UL HAQAIQ:

Although, there exists many more copies of Ramz in the world libraries, yet some published
and scripts of Ramz are as under:

1. Hindi Print: published by the Nul Kishur Press in India, consisting of four volumes and 1578
pages. Along with it also a Hashia, but nowadays it is not publicized. Secured in the different
libraries of Pakistan. It has no writing mistakes.

2. Scripts: One has been put in Shah Sa‘td University, consists of 316 pages. Every page has 31

lines. It exists on the website of university, which is downloadable by page.
Also, some other script exists in Peshawar Library, numbered 518. The third one is in A‘ligarh
Maktaba, numbered 32/104. The fourth one in Maktaba Asifiya hayder Abad India, numbered
2/1088 29/32 2/1096 (349), the fifth one in Rampur India numbered 1/202(331-333), 2/358
(610). The sixth one in Maktaba Khuda Bakhsh, Patna, India, numbered as 1/19(1698...1697).
Thirty six scripts of Ramz ul Haqaiq scattered in different countries have been mentioned in
the book: Jam e al Shorith wal Hawashi, five of which are existed in Sub continent. #?

3. Maimaniya edition: it is an old Misri publication, consists of two volumes. In its margin,
there is also Hashia ul Tai a‘lal Kanz. Idarat ul Qu’ran wal U‘loomil Islamia also has
published it. This does not comprise of writing mistakes.
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4. Beiruti edition: Idarat ul Qu’ran wal Oloom el Islamia has published it for itself from Berut.
It is the most modern and nice publication, although it has many writing mistakes, which must
to be corrected.

CONCLUSIONS:

1. Ramz ul Haqaiq is a moderate explanatory text of Kanz. Neither it is so lengthy to cause of
fatigue, nor is too short to be explained.

2. A‘llama A‘ini has also solved the expression of Kanz with a great enthusiasm. In addition, he

created the relation among the words with the mention of missing words and the real
personalities of pronouns.

3. It is a mixed explanatory text i.e. the expressions of Kanz and Ramz are joined together.

4. A‘llama criticized the text of Kanz several times, of which A‘llama A‘ini answered very
seriously. In addition, on several occasions, he criticized other scholars.

5. Since A‘llama A‘ini was also a muhaddith (expert in Hadith), therefore a great collection of
Hadith also came into being in it.

6. During explanation, A‘llama also mentioned many Fighi rules, which become helpful in the
creating of fighi abilities and enclosing of details.

7. Also he described the points of view of three great Imams (Imam Malik, Imam Shafi‘i, Imam

Ahmad bin Hanbal), whereas, there is no such detail in any other explanatory text of Kanz. He
also asserted other details related to a case, along with references.
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